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THE LIFE OF OUR VENERABLE FATHER PAPHNUTIUS OF BOROVSK 


[continued from Vol. V, No. 3] 


When the brethren of the monastery had increased in number, the saint, with their help, 
built a church of stone. Throughout the time of its construction, he himself labored as a simple 
worker, bearing on his own shoulders stone, water, and all necessary for the construction, 
Having built the church, the venerable one adorned it with iconography and for this purpose 
invited the best painters, who “right wondrously”” executed its decoration. ‘The venerable 
one provided the church with icons, books, and every ecclesiastical appointment, so that even 
princes who were used to ecclesiastical splendor were astonished. 


And making of himself an animate temple, the venerable Paphnutius was adorned by God 
with the grace of miracles which manifested itself in healings, clairvoyance, revelations and 
other gifts of the Holy Spirit. Here are several of the ascetic's miracles. 


A skilled iconographer, a layman named Dionysius, who had been invited by the venerable 
one to paint the monastery’s church, was unable to work due to an illness. The holy elder 
said to him: “Dionysius, may God bless thee! Begin thy good work, and the Lord and the 
all-pure Mother of God will grant healing to thy legs."” ‘The iconographer, having a firm faith 
in the words of the venerable one, joyfully took up his work, and was healed. The holy father 
had commanded this Dionysius and the other lay iconographers not to eat meat in the mona- 
stery, but to eat it in a nearby village. For a time they fulfilled this commandment. But later 
they paid it no heed and brought into the monastery for their supper a roast leg of lamb gar- 
nished with eggs. Dionysius was the first of them to bite into it, and in the egg stuffing he 
found a mass of worms; all of the forbidden food had to be cast to the dogs. Suddenly he 
became afflicted with an itch. Within an hour, Dionysius’ body had become, as it were, one 
single scab, and he was unable to move. Then the sick man sent immediately for the venerable 
‘one, asking him to accept his repentance and forgive him. The saint, asking Dionysius not 
to do anything forbidden again, carried him to the church, where all the brethren had been 
assembled, After a prayer service had been held by all there, the venerable one sanctified 
water and commanded the sick man to wash his whole afflicted body therewith. No sooner 
had Dionysius done so, than he fell asleep for a short time. Later, when he awakened, it was 
as if he had never been sick. His scabs had fallen off like scales, and he gave thanks to God. 


The monastery of the venerable Paphnutius was surrounded by a dense forest, in which many 
birds made their abode. There was in that place an abundance of sable-plumed ravens, who 
fashioned their nests near the monastery. Seeing them, the venerable one was enraptured, 
and he commanded that they neither be hunted nor driven away. It chanced that one day 
the son of a civil military commander was riding by the monastery of St. Paphnutius and, 
espying a flock of ravens, drew his bow and siew one of them. The young man was delighted, 
but soon sensed that his head had turned to one side and remained fixed in such an unnatural 
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position. Sorrow and horror replaced the gladness and self-satisfaction which he had felt 
in his heart. And then the youth became aware in his soul of the actual cause of the misfortune 
which had befallen him, and he was pierced with regret. Overcome thereby, the son of the 
commander quickly betook himself to the venerable one, and, falling down at his feet, he 
besought forgiveness and his holy prayers before the Lord, that he might be healed. The 
ascetic ordered the semandron to be struck and went into the church. Astonished by the 
untimely sound of the semandron, the monks quickly assembled in the church and asked the 
saint why he had summoned them. The venerable one said with a smile: "God hath avenged 
the blood of a raven!" Having celebrated a service of supplication thereafter and made the 
sign of the cross over the suffering youth, the ascetic addressed him as follows: “*By the power 
of the precious and life-creating Cross turn to the front!”” And straightway his head resumed 
its natural position. 


Another youth loosed a falcon on a raven, But the falcon, having slain the raven, itself fell 
dead, Thus was the hunter deprived of his trophy. 


One night, thieves arrived at the monastery of the venerable one, and, laying hold of three 
of the monastery’s bullocks, they sought to lead them home. But suddenly they lost their 
way and wandered like blind men about the monastery. When dawn broke, the thieves thought 
to flee without the bullocks. But the invisible power of God held them fast, and they were 
tunable to move away from the monastery cattle until the monastery workers, who were search- 
ing for them, found them and brought them before the venerable one. And he, admonishing 
them not to take for themselves that which belonged to others, commanded them to feed 
the bullocks and sent them peacefully on their way. 


‘Two monks had agreed to leave the monastery secretly and had already gathered their things 
together. But God revealed this to the venerable one in a dream. After the chanting of matins, 
he had lain down to rest a bit, and had been visited by the following dream. An Ethiopian 
of dark complexion took burning logs from his cell’s oven and cast them into the cells of those 
monks. The saint angrily upbraided him for doing so, saying that he would set the monastery 
afire thus. But the Ethiopian replied to him that it was for just such a reason that he was doing 
so. When he awakened, the venerable one understood the meaning of the dream and sent 
immediately for those monks. When the ascetic related to them an account of the vision he 
had received, they, terrified and at the same time moved to compunction by the saint's story, 
showed him the things they had gathered, confessed their sin, and asked his forgiveness. 


One of the brethren, a man given to grumbling, who complained of everything that was done 
in the monastery, and even of the saint himself, received a dream in which it seemed that 
he was standing in the middle of the church with the chanters, when suddenly the holy father 
entered and, glancing wrathfully at him, said: “This man is a blasphemer! Take him from 
the church!"” And straightway two dark-complected Ethiopians laid hold of him, dragged 
him outside and beat him soundly the while. When he awoke, the brother experienced a mighty 
fear, and with tears in his eyes he hastened to the venerable one to ask his forgiveness. 


pees 


‘There was in the holy one’s monastery a pious elder by the name of Constantine. Falling sick, 
he reposed. At the moment of his soul's departure, of which no one was as yet aware, the 
monk Joseph approached the door of the cell of the venerable Paphnutius, who was resting 
after the morning doxology; Joseph wished to say the Jesus prayer, according to the custom 
of the monastery. But the venerable one suddenly opened the little window in his door and, 
seeing Joseph, said: “Someone said the prayer and told me that the elder Constantine has 
departed to the Lord. But when I got up and opened the window, I saw no one save thee ap- 
proaching.”” Joseph noted: “I have only just come from Constantine. He is yet alive." But 
the saint commanded the disciple to go to the cell of Constantine. When he arrived there, 
Joseph found that he had indeed reposed. 


The venerable Paphnutius was possessed of the gift of clairvoyance: he knew from merely 
observing a monk's face what passion was disturbing him, and whether or not he had fulfilled 
the rule of prayer that day. He even knew the sins of people he saw for the first time, even 
though they had been committed in secret and long before. 


One newly-tonsured monk who dwelt with the venerable one yet had not yet overcome the 
passions within himself, left the monastery for some reason. On the way he encountered 
laymen, among whom were some women, Looking upon them, the monk became enchanted 
with the shameless glances of the women and his mind dwelt upon this sinful thought. On 
returning to the saint's cell, the sinful monk found him reading. Gazing upon his disciple, 
the venerable one immediately found him troubled by impure thoughts, and, turning his 
own face away from him, he gave him to understand that he knew of his sin. Struck with fear 
by such clairvoyance, the monk told his fellow cell-attendant Joseph of his sin. Joseph com- 
manded him to confess his sin to the venerable one and to ask forgiveness. When the monk 
had done this, he received remission and fatherly instruction. 


One day, also while the saint was occupied in reading the divine Scriptures, a man approached 
his cell, said the customary prayer, and, looking in upon the saint through the little window 
in his door, asked concerning his cell-attendant Joseph, who was from the same part of the 
country as he. Seeing a man who was completely unknown to him, the holy elder said to 
Joseph: ‘Go forth! A man of wicked mien is asking after thee!”” The disciple went out and, 
seeing his acquaintance, asked him why he had come. The man replied: “I wish to become 
amonk.”” Joseph related the man’s desire to the holy abbot, but the latter said: “Feed the man 
and send him on his way, for he is evil."” Joseph was amazed at such an answer; yet he dared 
not question it. Carrying out the will of the venerable one, he did as he was told and returned 
later to the venerable one’s cell. Then the saint himself said to Joseph: “*This man is a mur- 
derer. While yet a youth, he struck at a monk with a knife, stabbing him in the throat and 
slaying him. But this was long ago, and he has forgotten his sin."” Joseph was astonished 
by these words; he had never heard of his friend having committed such a sin. 


‘A certain monk came to the monastery of the venerable one. The ascetic. on laying eyes on 
him, said softly to his disciples: ‘See ye that even for the sake of the monastic rank he hath 


not cleansed himself of blood?” The disciples were amazed, but feared to ask the venerable 
one the meaning of his words. Later, the elder explained them himself: ‘That monk,” said 
the saint, “while yet a layman, assaulted a prince in Novgorod whom he served. Tormented 
by his conscience, he took the monastic tonsure.”” [The prince referred to here is doubtless 
Prince Demetrius Georgievich Shemyaka, who was struck down in Novgorod the Great in the 
year 1453. The prince was struck down by his favored noble John Kotov.] 


‘A noblewoman, the spouse of Alexis Gaburin, had particular respect for and faith in the saint, 
‘and often sent her children to him with gifts, asking his prayers and blessing. Through the 
activity of the devil, she fell ill and often saw many demons which terrified her. Later there 
appeared to her a certain short and hunchbacked elder with a long gray beard, dressed in 
tattered garments. The elder drove the demons away with authority, and thereafter she re- 
gained her health. One day the afflicted woman heard a voice which said to her: “‘Paphnutit 
who is in Borovsk, driveth the demons away from thee.” This happened to the noblewoman 
several times. As time passed, she recovered her health completely and desired to see the 
saint, so as to ascertain whether it was actually he that had appeared to her and driven the 
demons off. ‘The noblewoman went with her servants to the monastery. But since the mona- 
stery was closed to women, she remained outside the gates, sending her servants to the dis 
ciples of the blessed one with the request that it somehow be arranged that she see the saint, 
The monks, pointing out the holy elder to the servants, ordered them to point him out to their 
mistress when he went forth with the brethren to the refectory, since the time for the meal 
was nigh at hand. But the noblewoman, before anyone had a chance to point the saint out, 
recognized him immediately as the elder who had appeared to her, and weeping, she cried 
out: “Truly, this is the man who by his appearance drove from me the demons and granted 
me healing!”” Then, having given thanks to God, His all-pure Mother and the venerable 
Paphnutius, she distributed alms. 


One of the venerable one’s disciples had a disease of the eyes. The afflicted man, suffering 
greatly, urgently sought a remedy. The saint gave him his own prayer rope and ordered 
him to say the Jesus Prayer one thousand times. But under the force of his grievous sufferings, 
the sick man was barely able to complete half of the number assigned to him. When he had 
said the prayer five hundred times, he noticed that his eyes had recovered, and he joyfully 
hastened to the venerable one to inform him of his recovery. But the clairvoyant elder again 
commanded his disciple to return to his cell and finish the full number of his prayers. 


Pious laymen related to the venerable one and to those sitting with him in his cell the voluntary 
retirement of the then archimandrite of the Simonov Monastery. At that time there also arose 
the question of who would be the next archimandrite of the Simonov Monastery. One named 
acertain man, another someone else. But the saint, casting his gaze upon one of the disciples, 
‘a very young, recently tonsured monk by the name of Bassian, a kinsman of the venerable 
Joseph (his future biographer). and pointing to him, said with a smile: ‘This is the archi- 
‘mandrite of the Simonov Monastery.”” By these words the saint gave evidence of a clairvoyance 
which foresaw things far removed in time. Many years later, Bassian did in fact become the 
archimandrite of the Simonov Monastery. 
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Once the venerable one asked a certain prince to give him permission to fish for three days 
‘at a certain spot on the River Oka and that the full catch might be given to the monastery. 
Sending one of his servants out to fish, the ascetic ordered that he be given five grivnas with 
which to purchase containers in which to salt the fish caught during the allotted period of time. 
The servant, however, did not take the full amount of money, for he did not expect to fill more 
than a single small vessel with fish. The venerable one regarded him wrathfully and com- 
manded him to do what he had been ordered to do. Then the man went, and in three days 
caught 730 large fish. This was more than the prince’s fishermen caught in a whole year. 
Foresceing this miraculous catch, the saint had ordered so many vessels bought. 


A certain youth, having become a monk, became the object of the devil's temptation, The 
ancient foe of man appeared to him in divers forms: sometimes in the guise of a strange beast 
or a black dog; sometimes, when the monk was sleeping in his cell, like a bear which paced 
around the cell and struck at its walls. The elder commanded the monk to read the Psalter 
throughout, No sooner did the youth carry out the holy one’s command, than the demonic 
illusions vanished completely, and he was freed from his fearsome visions. 


‘There were even clairvoyants among the disciples of the venerable Paphnutius. Such was the 
monk Euthymius, who wept constantly. This ascetic, who shed tears in prayerful compunction 
not only in his cell but also in church, received from God the gift of clairvoyance, which was 
made manifest in the following manner. Two of the brethren had between them a love which 
was not godly, but worldly. And since the venerable one was greatly displeased with them 
con this account, they thought to leave the monastery secretly. Standing at the litugy with his 
usual tearful compunction, Euthymius gazed at the holy father and those who were singing with 
him, among whom were these two brethren. And, lo! he beheld how from behind them there 
lept out an Ethiopian with a sharply-pointed helmet on his head. In his hands the demon 
held an iron hook. Passing this hook through the garments of the sinful monks, he dragged 
them from the kleros and, drawing them towards himself, sought to catch them in his hands. 
But as soon as he drew near to them, the iron hook came off. This meant that when the two 
sinners inclined toward the thought sown in their hearts, i.e. to leave the monastery and not 
temain in submission to their father, the enemy easily drew them towards himself; but when 
they opposed this thought, the demon's weaponry became powerless and could not hold them. 
Seeing this, the clairvoyant one penetrated with the eyes of his soul into what was happening 
in their souls. During the reading of the Gospel and during the Cherubic hymn the Ethiovian 
vanished. When they were completed, he again appeared. When the consecration of the Holy 
Gifts began and the usual hymn to the all-holy Theotokos, the Ethiopian vanished like smoke 
and did not appear again. The clairvoyant elder stood through the whole liturgy in trembling 
and ecstasy, and afterwards related what he had seen to the venerable Paphnutius. The saint 
summoned the sinners and commanded them to struggle against their sinful thoughts and to 
uproot them from their hearts. After the saint's instruction and exhortation, both monks 
corrected their lives. 


The holy life of the venerable Paphnutius, his good sense and experience in everything, divine 
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and human, were the reason why not only the monks, but even many layfolk, chose him to be 
their spiritual father. Nobles and simple people, rich and poor, virtuous and sinful, all went 
to him as to a skilled physician and received beneficial counsel and the necessary penances. 
The saint showed no hypocritical favortism in receiving those who came to him. Not fearing 
the mighty and not sparing the prideful, the ascetic was very kind to the lowly. 


‘The venerable Joseph of Volokolamsk writes of his teacher, the venerable Paphnutius, that 
when necessary he was merciful and condescending, but sometimes became fierce and wrath- 
ful when it was needed. The holy one’s spiritual children honored him and feared him. George 
Vasilievich, Prince Dmitrovsky, related that when he went to the saint for confession, his 
knees quaked. 


The saint's spiritual children, having chosen him to be their father, did not break their bond 
with him even after death. Once, having dozed off on the church’s porch before paschal matins, 
the venerable one beheld a dream. It seemed to him that the gates of the monastery were 
‘opened and that a multitude of people were entering with candles, and in the midst of them 
was Prince George Vasilievich. On entering the church, the Prince made a prostration to 
his spiritual father. The venerable one asked him: "’My son and prince, hast thou already 
reposed?”” “Yea, honorable father!” “’What lot hath now befallen thee there?”” asked the 
venerable one. “'By thy prayers God hath dealt mercifully with me. Especially when I went 
to the city of Aleksin, which was beseiged by the godless Hagarenes, I confessed all of my 
sins to thee."* At that moment they began to ring for paschal matins, and the venerable one 
awoke. 


The holy Paphnutius was very merciful and loving toward the poor. While preaching this 
almsgiving in word, the ascetic also put that virtue into effect in deed. It happened that the 
region of Borovsk was stricken by a great famine, and the venerable one assiduously nurtured 
the starving from the surrounding villages in his monastery. Thus, every day there gathered 
fas many as a thousand or more people, and the merciful ascetic emptied all the storchous 
of his monastery. The next year, the Lord sent an abundance of the fruits of the earth. 


The venerable Paphnutius lived to the profound old age of eighty-three, sixty-three of which 
he passed in monastic struggles. Having renounced all the comforts of the world, living only 
for God and eternity, there remained for the venerable one only to be freed from all that is 
transitory and to pass over to the ever-lasting which has been prepared by God for those who 
love Him, which “eye hath not seen, nor ear heard, neither hath entered into the heart of 
man’ (cf. 1Cor. 2:9). 


The Lord revealed to his holy elder the day of his blessed repose a full week before it took 
place, and the ascetic prepared himself to meet it peacefully and bravely. All of those days 
the saint’s disciple Innocent remained with him; he left behind an account of several days 
of the life of his holy teacher. 


This took place in spring of the year 1477, soon after the feast of Holy Pascha, which fell that 
year on the sixth of April. On Thursday of the third week after Pascha (April 24), after Matins, 
tthe saint went with Innocent to the pond which he himself had dug. They noticed that water 
‘was seeping through the weir. The venerable one instructed Innocent as to how to stanch 
the flow of the water; afterwards he returned to the monastery because the time of the holy 
liturgy was fast approaching. On parting with the elder. his disciple asked him to come to work 
after the noon meal. In reply to this, the saint said: ““I cannot come, because I have another 
more important and pressing matter to attend to.”” 


After the liturgy the holy elder dined with the brethren, then sent for Innocent and ordered 
hhim to go to the pond. Innocent went to the cell of the saint and, seeing his instructor sitting 
on his bed, reminded him of the work. “I have another need of which thou knowest nought,”” 
said the holy one. Innocent was so disturbed by the elder’s words that, even though he went 
‘out with three of the brethren, he was unable to accomplish anything. 


On returning to the monastery, the disciple found the ascetic again sitting on his bed. The 
elder ordered that a message be taken to Prince Michael Andreevich not to come to the mona: 
stery because another matter had come up. That day the saint did not go to church for either 
vespers or compline, but ordered Innocent to read them in his cell. The brethren came to the 
cell of the venerable one to find out why he had not come to the divine services. But the ascetic 
would allow no one to enter his chambers, and asked all to return the following morning. 
On dismissing his cell-attendant, the ascetic said to him: ‘On such a Thursday I shall be freed 
of mine infirmity,"’ The saint spent the whole night in prayer. 


(On the morning of Friday the 2Sth of April, the brethren of the monastery went to the venerable 
one to bid him farewell and to receive his blessing. There were then ninety-five monks in 
the monastery and all, to the last man, gathered at the ailing ascetic’s side, even the blind 
and infirm. Having bade farewell to the brethren, the venerable one went to liturgy, supported 
by his disciples. When one of them, a man no longer young, wishing to support the saint, 
took him by the hand, the venerable one angrily snatched his hand away and ordered that 
he be held only by his garments. Such a careful preserver of dispassion was he: even in his 
old age and sickness, even at death's door, he would not permit anyone to touch his body. 
The elder ate nothing on that day; he only asked for a little water sweetened with honey. 
Prince Michael Andreevich sent his deacon to ascertain what was wrong with the venerable 
fone and why he had commanded him not to come. But the holy one would not receive the 
envoy. Not did he accept the deed and moneys sent to the monastery from the Tver’ region. 
He attended vespers that day. The ailing man could barely hold himself up, and stood, resting 
his hand on his staff and his head on his hands. Nevertheless, he sang zealously with the 
brethren and remained for the panikhida after vespers, despite the wish of the brethren that 
hhe return to his cell. “I need this pannikhida,”* said the venerable one; ‘I will not hear it 
chanted again. 


On Saturday the 26th, the infirm elder also attended the holy liturgy. When it was over, 
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Innocent prepared for him a little food and asked him to eat it, pointing out that it was Satur- 
day and that he had eaten nothing since Thursday. But the saint refused food, saying: “This 
know: that according to the sacred canons one ought to eat on Saturday for the sake of the 
dispensation from fasting; yet a sick man ought to abstain from food for three days before 
‘communion of the Mysteries of God."” Such was the long-standing practice of the holy elde 
to fast before the reception of the holy Mysteries and to spend a full week in silence. That 
‘evening he confessed his sins to the Hieromonk Isaiah, 


Laymen continued to pester the sick ascetic, who was preparing for his end and whose thoughts 
were all directed towards God. Prince Michael again sent a messenger to the monastery, 
this time his spiritual father, the priest John, and asked the saint's forgiveness and blessing 
both for himself and for his son John. Innocent transmitted the Prince’s request. Remaining 
silent for a moment, the venerable one said: ‘I am astonished at the Prince. Why hath he 
sent saying: ‘Bless my son, Prince John,’ Is not Prince Basil also his son? God knoweth, 
he is divided against himself. How then can he find peace and blessing?” And then he added: 
“He hath no business with me anymore, even though he is the prince.”” 


These words were transmitted to the Prince's spiritual father, but he nonetheless wished 
to see the elder and for this purpose went to the church for vespers. The ascetic also went, 
but he hid himself in the sanctuary and remained there until the Prince's emissary had left 
the monastery. The venerable one also stood through the vigil, although supported by his 
disciples. Afterwards he said to the brethren: “I shall henceforth not hear the all-night vigil 
again.” 


‘The venerable one began to prepare with prayer for the reception of the great and holy Mys- 
teries, and no sooner had it begun to dawn than he commanded the venerable Joseph to read 
the rule for Communion. When he had received the life-creating Mysteries of Christ in church 
at the divine liturgy on Sunday, April 27, the holy elder was brought to his cell. Again, the 
attentive Innocent prepared a little food for him. The brethren urged him to strengthen himself 
and, so as not to grieve them, the venerable one ate a little and then gave out to the brethren 
what had been prepared for him. 


On that day, the Great Prince of Moscow, John Vasilievich, who had learned, no one knew 
how, of the illness of the venerable Paphnutius, sent to him a messenger with a letter. When 
the saint's disciple presented the Prince's letter to the ascetic, he said: “‘Return the letter 
to him who brought it, and let him give it back to him who sent it. Now I am no longer bound 
by anything in this world. I do not desire honors and have no fear before the mighty of the 
world."” Innocent then remarked to his instructor: “As regardeth thyself, thou hast spoken 
aright; but for God's sake, do what is beneficial for us. Do not offend the Great Prince; do not 
anger him." The elder replied: “The truth I say unto you: do not anger the One God, and 
then the wrath of men will avail of nought against you. For if ye anger the One Christ, no one 
will be able to help you. But if a man be angered by you, ye can mollify him again." The 
disciple did not dare voice his objections further, and returned to the messenger the Great 
Prince’s letter. 
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‘A messenger also arrived from Maria Yaroslavna, the mother of the Great Prince, 
always held the virtuous elder in great esteem; and another from Sophia Fominichna, the 
Great Prince’s Greek consort, who sent the venerable one a letter and gold. The elder took 
nothing, and ordered that everything be returned. Many nobles and simple layfolk also sent 
messages and gifts to the ailing ascetic, but they no longer informed him of such things. 
Seeing the holy elder in great infirmity, Innocent said to him: ‘Art thou in great pain, Father 
Paphnutius?"’ The elder replied: “Thou seest thyself how I am afflicted, yet I feel no pain 
that I cannot bear.” The asc: longer ate food. He would order something prepared for 
himself, but when it was brought to him, he would praise those who had cooked it and then 
distribute it to the brethren, saying: “Eat, and I shall be eating with you." Night fell. The 
ascetic sat on his bed saying the Jesus Prayer to himself. They read matins for him in his cell. 


On Monday April 23th, the ascetic got up for the divine liturgy with the help of the brethren. 
After the service he ate nothing; he only took a small amount of water mixed with honey. 
Innocent thought it odd that the elder was not giving any instruction concerning the mona- 
stery and, disturbed, he asked the venerable one: “Father Paphnutius, whilst thon art yet 
alive give the utder to record your testament regarding the ordering of the monastery: how 
to live after you depart, and who is to be abbot.”” Maintaining his silence for a little while, 
the elder said with tears: “Brethren, preserve the rites of the Church and the order for the 
monastery yourselves. Do not alter the times appointed for prayers in church. Honor the 
priests as I have, and do not deprive them of their wages, so that the divine services never 
become neglected, for on them depends success in all things. Never refuse a meal to a stranger, 
take care to give alms, do not send anyone who asks ought of you away empty-handed. Labor 
in the work of your own hands; but avoid worldly conversations; vigilantly protect your hearts 
from the thoughts spawned by the Evil One. After the evening rule of prayer do not gather 
together for conversation. Let everyone keep silence in his own cell. Let no one miss prayer 
in church, except by reason of illness; fulfil the whole typicon, the rule of the Church, and 
ail the prescriptions of the Church meekly, without rebelliousness and in silence. In a word, 
do as Ihave done. If ye disdain not my commandments, as I believe in Almighty God and the 
immaculate Virgin Mother of God, the Lord will not deprive this place of all His blessings. 
But know ye,”’ the venerable one added prophetically, “‘that after my departure there will 
be one who rebels against the all-pure one. He hath troubled my soul, and bringeth sedition 
among the brethren. However, the all-pure Queen will quell the disturbance and tumult, 
and will bestow tranquillity upon her monastery and the brethren that dwell therein.”” (From 
the ancient life of the venerable Joseph of Volokolamsk it is known that the venerable Paph- 
nutlus appointed him abbot of his monastery. Yet in accordance with the prediction of the 
venerable Paphnutius, soon after his repose there arose in the monastery discord and alter- 
cations, and the new abbot, the venerable Joseph, secretly departed the monastery of Borovsk, 
in either 1477 or 1478.) Having said this, however, the elder fell silent from exhaustion. He 
passed the night in his usual prayers. 


Tuesday the 29th the venerable one spent in silence, because he was preparing himself to 
commune of the Mysteries of Christ on the Midfeast of Pentecost, which fell on April 30th 


that year. The elder chanted psalms, hymns of supplication, canons, and sacred verses. Thus 
he passed the entire day. Innocent and the venerable one’s cell-attendant paid attention in 
silence to this unusual hymnody, not daring to say anything, for the ascetic had ordered them 
rot to distract him in any way. The ailing man passed the night in prayer, without sleep, 
standing upright almost all the time, and sitting down for only a short pause. 


No sooner had the day (Wednesday) dawned, when the venerable Joseph read the rule for 
communion for the saint. He stood in church for the liturgy and partook of the life-creating 
Mysteries of Christ. Having taken the blessing of the priest who had served, as was the custom, 
the venerable one was brought back to his cell by the brethren. Back in the shelter of his own 
cell, supported on both sides by his disciples, the venerable one set his gaze upon the image 
of the all-pure Theotokos, but with the eyes of his soul he looked upon all the brethren, and said 
with sighing and tears: ““O Lord Almighty, Who triest men’s hearts and thoughts, Thou 
knowest all things. If anyone feeleth regret on my account, reward him, O Lord, a hundredfold 
in this age, and grant him everlasting life in the world to come. But if anyone rejoiceth over 
my death, the death of a sinful man, count this not against him as a sin, O Lord."" 


‘Those who heard this were appalled, and each began to judge his own conscience. And when 
they led the elder into his cell, he began to console the brethren with a joyous countenance, 
as though he wished them to forget the words he had just uttered. Mindful of the saint's 
former words, that his illness was not grievous, the brethren thought that he was feeling 
better. They insisted that he eat some food; but the elder did not wish it. He drank a little 
water mixed with honey, and then gave it to the brethren, saying: “Drink of this cup, my 
children. Drink it as my final blessing, for I shall drink no more of it, nor eat.”” 


He spoke many more words of consolation to the brethren, and then lay down on his bed, on 
which he reposed in a day's time. To Innocent, who had minstered to him during his illness, 
the venerable one bequeathed his vessel of honey, and then he sent the brethren to the refec- 
tory, for the time for the meal had come. Innocent, who would not leave his sick teacher, 
quickly returned from the refectory and saw him lying on the bed; then, having been silent 
for a while, he asked the venerable one: “Father Paphnutius, thou shalt not recover, for 
thou hast not taken any food for a whole week. Why art thou silent, my lord? To whom wilt 
thou leave the monastery: to the brethren, or to the Great Prince? Why dost thou not say 
anything?” The saint answered: ‘To the all-holy Mother of God.” Then, having been silent 
for a time, he said to him: ‘Brother Innocent, dost thou speak the truth?”” Seeing that the elder 
was upset, Innocent fell silent. “Who gaveth this monastery to me, brother? The all-pure 
Queen herself willed it. She loved this place of the glorification of her name, raised up her 
temple, assembled a brotherhood, long nurtured me, the lowly one, and granted me rest with 
the brethren. And now when I, a mortal man, look toward the grave and cannot help myself, 
the Queen of Heaven herself can do what is profitable for her habitation, just as she began it. 
Thou thyself knowest that it was neither princely power, nor the wealth of the mighty, nor 
gold or silver, which raised up this abode, but the will of God and of His all-pure Mother. 
On her do I place all my hope; through her mercy she will see me in safety through the toll- 
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stations, protecting me from the violence of dark and evil spirits, and on the day of the righteous 
judgment she will deliver me from everlasting torment and number me among the elect. And 
if I receive the grace, I shall not cease to petition the Lord concerning you. And do ye yourselves 
therefore be diligent: live in purity, not only as ye have lived under me, but even better; work 
out your salvation with fear and trembling, so that because of your good works I may rest in 
peace, and that those who come hither after me may rightly be glad. May ye find rest after 
‘your own tepose, Let each remain in this calling to which he hath been called. Exalt not your- 
selves beyond measure, for this is not profitable for you, but spiritually harmful. Lord it not 
‘over the weak brethren either in thought or deed, but be ye long-suffering with them, as with 
your own members. Yea, children, haste ye to do good!" And having said this, the saint 
fell silent out of exhaustion. 


Not long afterwards, there arrived at the monastery a messenger sent from Moscow by Metro- 
politan Gerontius, and other messengers from the Great Prince and Great Princess came also 
at the same time. They insistently tried to arrange to meet the venerable one and speak with 
him. Long did Innocent refuse their request, putting off speaking of them to the ailing elder, 
but finally he announced the emissaries. The elder took offense at his disciple, and said to 
him that for all the sixty years of his monasticism he had continually dealt with princes, nobles, ° 
and other laymen. “Now I have come to understand that there is no benefit to be derived from 
this, only trials for the soul. In His loving-kindness, desiring that a sinner not die without 
repentance, the Lord hath given me six days for repentance; but thou wilt give me no rest; 
thou bringest laymen to afflict me. I will now no longer leave my cell, so that they will not 
bother me. 


Innocent was abashed that he had troubled his elder, and that he had not received permission 
to introduce the emmissaries, On leaving the cell, he transmitted to them the venerable one’s 
reply and asked them to leave the monastery. Yet, though they departed from the monastery, 
the envoys spent the night in a village which lay not far away, so that they might sce the ascetic 
on the morrow. The following night, his last, the elder spent in constant prayer, declining 
to sleep: he chanted psalms and recited the Jesus Prayer. 


Thursday May Ist dawned, the day of the venerable Paphnutius’ repose. The ascetic com- 
manded that the liturgy be celebrated earlier than usual. He thought to go to it himself, and 
said to himself: “The day hath arrived."” The brethren looked at each other in astonishment, 
not comprehending what the elder was talking about. Innocent asked him of what day he was 
speaking. “Of the day of which I spoke before,”” answered the holy one. The disciples began 
to count off the days: “Sunday, Monday, Tuesday?” But the venerable one said: “This day. 
Thursday. Of which I told you earlier.” The brethren were at a loss. They made ready to 
bring the elder to church, but had not yet managed to leave his cell when the venerable Joseph 
came and announced that the lay emmissaries from various exalted personages were waiting 
for him, and that new envoys, more than had been there the day before, had arrived; they 
were all assembled together along the path which the elder was to take to church. Then the 
elder was grieved that they were barring his way to the church of God, and refused to leave 
his cell. Dismissing the brethren to go to church, he sat in the porch and said: “Innocent 
hath done all of this. He hath ordered it thus."*-— 


Innocent also went to church; but the elder remained with a single disciple in his cell, and he 
locked the door so that none of the emissaries would enter. After the liturgy had ended, the 
layfolk understood that they would not be permitted to see the elder, and they returned whence 
they had come. When his disciples again came to him and surrounded his bed in silence, he 
spoke as though of someone else: “His day hath come, and he shall die."” “Of whom speakest 
thou, O Father, that he shall die?”” Innocent asked him. ““Of him whom ye say is sick. Having 
repented, he wisheth to die,” he said. 


The hour of the mid-day meal arrived, and the brethren went off to the refectory. Innocent 
alone remained at the afflicted one’s side. The saint ordered his disciple to carry him to the 
other side of the cell because it was more peaceful there for him, and he commanded that 
no one be admitted. ‘I am exhausted,” he said, “‘and wish to rest till vespers; in the evening 
all the brethren will come to me.”” Then the disciple understood that the hour of his repose 
was near at hand. Innocent asked the saint: “Father, when thou departest, should the arch- 
priest and the other priests be summoned from the city for thy burial?" The saint ordered 
that no one be called, but that they be content with the monastery’s priests, so that people 
would not gather at the monastery, nor news of his death spread throughout the cities and 
villages. The disciple asked: ‘Where dost thou command that thy grave be dug?"’ He ordered 
it dug at the south side of the church, near the church’s doors. "And do not buy an oaken 
coffin for me," said the saint; “with the six p‘eces of money you would have spent on a coffin, 
buy instead sweet-rolls and distribute them t- the poor.” 


The disciple fell silent, and the elder prayed for the salvation of his soul, setting his hope 
on the all-pure Theotokos. To her also he entrusted his monastery. Innocent woke the vener- 
able one's cell-attendant and told him to sit up with the ailing elder, and he himself left to 
rest a bit, for he did not feel well. No sooner had he begun to doze than he heard the voices 
of many chanters in the venerable one’s cell. Astonished by this, Innocent entered the cell 
ind asked the attendant: "Which of the brethren were here?” “‘No one," the monk answered; 
‘After thy departure, he began to chant ‘Blessed are the undefiled in the way, that walk in 
the law of the Lord,” as a refrain for the requiem verses. And when he finished the psalm, 
he chanted the final verses: “The choir of the saints hath found the source of life’ and the 
rest."" “The elder is passing on to God,” said Innocent to the attendant. 


The disciples fell at the saint's feet and kissed them, then his chest, asking forgiveness and 
his blessing. But the elder no longer heeded their words, and only prayed to the Lord: ““O 
all-powerful King of Heaven, I beseech Thee, my Master Jesus Christ, be Thou merciful 
to my soul, that it not be hindered by the evil ones, but that Thine angels may meet it, es- 
corting it through the snares of the dark toll-stations, and guiding it to the light of Thy loving- 
kindness. I know, © Master, that without Thine aid no one can escape the wiles of the evil 
spirits.” 

The subsequent words of the dying man were not clear, and his disciples did not understand 
them. Suddenly he began to toss from side to side. Many times his disciples turned him 
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WHAT IS AN ORTHODOX WOMAN? 


by Matushka Susan Young 


In Old Testament times and especially in the pagan world, women were, with few exceptions, 
of low status and in a category comparable to slaves and servants. Even in the Old Testament 
there was polygamy and concubinage. The message of Christ changed this. In His eyes, 
all souls were equal despite external differences of race, color, age, status or sex. Women 
were among the first and most dedicated of Christ's followers. The women did not desert 
Christ. In Christianity there are several female Saints who are honored as ‘equal-to-the- 
Apostles’. The names of SS. Mary Magdalen, Thecla, Helen and Nina come immediately to 
mind. Christ opened another world. Life became dedicated to God and full of purpose. 


In the first centuries after Christ, Christians retreated both spiritually and physically to the 
Catacombs. Today's women can derive spiritual sustenance from an imitation of the spiritual 
life in the Catacombs of old. This will prepare them for the physical Catacombs which result 
from again living in a pagan society. The spirit of the Catacombs was of life entirely devoted 
to God which found its expression in the liturgical cycle of services occurring throughout the 
day and night. They were further nourished by the lives of the martyrs which were a living 
reality. In a world which hated Christ, sinners found hope in living and dying to be with Christ. 
This atmosphere breathed a life not according to this world which has been lost today. 


When Christianity became free after the Edict of Milan in 319, Christians left the Catacombs. 
They lost their fear of God and became lax in their spiritual lives. Those who needed God 
went into the desert to lead an undistracted life for Christ. At about the same time there arose 
the heresy of Millenialism or chiliasm. According to this heresy (still strong today) there will 
be a literal 1000-year reign of Christ on earth. Millenialists are unable to grasp the idea that 
the Kingdom of Christ, a spiritual Kingdom, is already here within each believer. (The ‘thou- 
sand years’ is the time now, when God’s grace is manifestly poured on the world through 
the saving mysteries of Christ’s Church on earth.) We were made for God, to become jewels 
to shine with spiritual brightness in heaven, having been polished by our struggles in this 
life. A major way of achieving this is through asceticism (discipline) based on love for God. 
This is the basis for Christian life. 


In the contemporary world our goals and aspirations as Orthodox Christians must be the same 
as those of early Christians of Catacomb times. Where there is actual persecution, Christians 
live in spiritual and sometimes also physical Catacombs. Thus a priest's wife was able to do 
‘more for the people even than her husband, who had to live in hiding. She assisted the poor, 
prepared them to reach the priest, and in general organized the parish so that people had 
access to the Mysteries and physical ministering as far as possible. In the free world, as under 
‘Communism, everyone thirsts for God, and we must all give what we can. We must find 
a philosophy of life to combat today’s neo-paganism. It cannot give us coherent answers 


1s 


or a true value system, Christians must not be ashamed of their past and its values. Most 
especially, they must not go along with the modern world and its dependence or human logic. 
Thus, the primary duty of a Christian mother is to save her children from the Prince of this 
world, Satan, The spirit of the times is not accidental. The Devil inspires fashions, tastes 
and fads both in everyday living and in intellectual realms. Furthermore, Christianity is dying 
as a cultural base for our society. Now we are surrounded by neo-paganism far worse than 
the paganism of the past, because itis a conscious walking away from Christ. Even the schools 
have been infected. They seck to take away Christian ideas, and instead push chiliasm, the idea 
that man is basically good. To add to the problem, parents are not deeply rooted in Orthodoxy 
and do not draw strength from Orthodox sources. A further complication is that there are 
no Orthodox seminaries of women, no Orthodox colleges, newspapers, and only few books 
or magazines. We are at the mercy of the devils of the modern world because we do not lead 
a conscious Orthodox life. 


Converts are subject to particular temptation. Some feel that the moment they are baptized 
they attain automatic holiness and are ‘pure’ from then on. Others use spiritual fathers 10 
‘switch their spirituality on and off’ through blind obedience. Still others begin to backslide 
and become discouraged at their spiritual progress and may end up giving up altogether, Yet 
another group turns to Russianism as a substitute for spiritual struggle. 


To counteract this, we must become independent Christians. By this is not meant independence 
from the Church, but rather individual responsibility and determination to live Orthodox 
Christian lives no matter what the cost. This is extremely important because in the future 
‘organized Churches and official schools will serve Antichrist. (The churches will have a 
‘concordat’ with the state, even as Metropolitan Sergius in his infamous “‘Declaration” stated 
that ‘The joys and sorrows of the Soviet state are the joys and sorrows of the Orthodox 
Church.”) We must remember that nothing of our sins goes unrecorded. Yet whatever hap- 
pens, we are Christ's, and that is the joy of existence. 


‘And so we come to the question of an Orthodox woman's philosophy and understanding of 
life in the world. First we must remember that marriage, as we know it, is a result of man’s 
fall. Before the Fall there was no corruption, no death. After the Fall man was commanded 
to till the earth for his food and on woman was laid the burden of bearing children in “‘sorrow 
and pain." We cannot know now God's original plan for populating the earth, but the Holy 
Fathers tell us that it was not by a sexual act. The great purpose of marriage is to bring into 
the world children who bear the image of God. Therefore, family planning for material and 
selfish reasons is un-Christian. In its sanctification of marriage the Church calls on the couple 
to become “‘one flesh.”” As such, one ought not to force his will on the other. Thus, the mar- 
riage becomes a means of working out salvation. As humans find pleasure in sex, the natural 
result is children. So also the Church teaches us to restrain our sexual appetites as well as 
‘our appetite for physical food. The whole popular idea today, of planning not to have children 
at all, is a result of lust and self-worship. To determine to enjoy sex and artificially plan not 
to have children is to make the sex act a sacrifice to the devil. Furthermore, it betrays a lack 
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TRUE ORTHODOXY 


by Archbishop Averky of Jordanville 


Few people today know that the Orthodox Church is nothing less than that Church which 
has preserved untainted the genuine teachings of Jesus Christ, the very teachings delivered 
to every subsequent generation of believers. These teachings came down the centuries from 
‘the Holy Apostles, explicated and carefully interpreted by their legitimate successors (their 
disciples and the holy Fathers), traditioned and conserved unaltered by our Eastern Church 
which is alone able to prove her right to be called ‘the Orthodox Church’. 


The divine Founder of the Church, our Lord Jesus Christ, said clearly, ‘I will build my Church 
and the gates of Hell will not prevail against Her’ (Matt xvi, 18). To the Church, He sent 
‘the Holy Spirit.” The Spirit descended upon the Apostles, the Spirit of Truth (Jn xv, 16f) Who 
“manifests all things” to Her and guides Her (Jn xvi, 13), protecting Her from error. Indeed, 
it was to declare this Truth to men that the Lord came into the cosmos, according to His own 
words (Jn xvii, 31). And Saint Paul confirms this fact in his letter to his pupil, the bishop 
Timothy, saying that “‘the Church of the living God is the ground and pillar of the Truth”? 
(UTim iii, 15). 


Because She is “'the ground and pillar of the Truth,” “the gates of Hell cannot prevail against 
Her.” It follows, then, that the true Christian Church —- palpably unique since Christ estab- 
lished but one Church -- has always existed on earth and will exist to the end of time. She 
has received the promise of Christ, “I will be with you even unto the end of the age.” Can 
there be the slightest doubt that the Lord refers here fo the Church? Any honest and sane 
judgment, any act of good conscience, anyone familiar with the history of the Christian Church, 
the pure and unaltered moral and theological teachings of the Christian religion, must confess 
that there was but one true Church founded by our Lord, Jesus Christ, and that She has pre- 
served His Truth holy and unchanged. History reveals, moreover, a traceable link of grace 
from the holy Apostles to their successors and to the holy Fathers. In contrast to what others 
have done, the Orthodox Church has never introduced novelties into Her teachings in order to 
“keep up with the times”, to be “progressive”, “not to be left at the side of the road,”” or 
to recomodate current exigencies and fashions which are always suffused with evil. The 
‘Church never conforms to the world. 
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Indeed not, for the Lord has said to his disciples at the Last Supper, ““You are not of this world."” 
‘We must hold to these words if we are to remain faithful to true Christianity -- the true Church 
of Christ has always been, is and will always be a stranger to this world. Separated from it, 
she is able to transmit the divine teachings of the Lord unchanged, because that separation 
has kept Her unchanged, that is, like the immutable God Himself. That which the learned 
call ‘conservativism’ is a principal and, perhaps, most characteristic index of the true Church. 


Since the TRUTH is given to us once and for all, our task is to assimilate rather than to dis- 
cover it, We are commanded to confirm ourselves and others in the Truth and thereby bring 
everyone to the true Faith, Orthodoxy. 


Unfortunately, there have appeared in the very bosom of the Church, even among the hier- 
archy, opinions expressed by well-known individuals which are detrimental to Her. The desire 
to “march with the times’ makes them fear that they will not be recognized as ‘cultured’, 
‘liberal’ and ‘progressive’. These modern apostates to Orthodoxy are ‘ashamed’ to confess 
that our Orthodox church is precisely she Church which was founded by our Lord Jesus Christ, 
the Church to which appertains the great promise that ‘‘the gates of Hell will not prevail against 
Her,” and to which He confided the plenum of divine Truth. By their deceit and false humility, 
by their blasphemy against the Lord, these false shepherds and those with them have been 
estranged from the true Church. They have given tacit expression to the idea that "the gates 
of Hell” have ‘‘prevailed’’ against the Church. In other words, these apostates say that our 
holy Orthodox Church is equally “‘at fault” for the “division of the churches’” and ought now 
to“‘repent”” her sins and enter into union with other “Christian churches” by means of certain 
concessions to them, the result being a new, indivisible church of Christ. 


This is the ideology of the religious movement which has become so fashionable in our times: 
“The ecumenical movement” among whose number one may count Orthodox, even out clergy. 
For a long time, we have heard that they belong to this movement in order ‘'to witness to the 
peoples of other confessions the truth of holy Orthodoxy,”* but it is difficult for us to believe 
that this statement is anything more than “throwing powder in our eyes."" Their frequent 
theological declarations in the international press can lead us to no other conclusion than that 
they are traitors to the holy Truth. 


‘As a matter of historical fact, the “ecumenical movement” ~- of which the WCC is the supreme 
organ -- is an organization of purely Protestant origin. Nearly all the Orthodox Churches have 
joined, the Russian Orthodox Church Outside of Russia being the most notable exception. 
Even those churches behind the “‘iron curtain” have joined. For some time the Russian Pat- 

iarchate resisted, flattering herself with the purity of her Orthodoxy and quite naturally 
viewing this movement as hostile to Orthodoxy. She has since become a member. 


The Russian Synod almost stands alone in her opposition to the “ecumenical movement.”” 
How can we explain her isolation from the rest of “global Orthodoxy”"? We must understand 
the situation in terms of the words that “this must take place” (Lk xxi, 9), that is, the ‘great 
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apostasy” clearly predicted by the Lord (Sol ii, 3-12). “It is permitted by God,” as Ignatius 
Briantchaninoff said almost a century ago. (Another spiritual father, Theophan the Recluse, 
announced with grief that the horrendous apostasy would begin within Russia.) Ignatius wrote: 
“We are helpless to arrest this apostasy. Impotent hands will have no power against it and 
nothing more will be required than the attempt to withold it. The spirit of the age will reveal 
the apostasy. Study it, if you wish to avoid it, if you wish to escape this age and the temp- 
tation of its spirits. One can suppose, too, that the institution of the Church which has been 
tottering for so long will fall terribly and suddenly, Indeed, no one is able to stop or prevent 
it. The present means to sustain the institutional Church are borrowed from the elements 
of the world, things inimical to the Church, and the consequence will be only to accelerate 
its fall. Nevertheless, the Lord protects the elect and their limited number will be filled 


‘The Enemy of humanity makes every effort and uses all means to confound it. Aid comes to 
him through the total co-operation of all the secret and invisible heterodox, especially those 
priests and bishops who betray their high calling and oath, the true faith and the true Church. 


Repudiation of and preservation from the apostasy which has made such enormous progress 
demands that we stand apart from the spirit of the age (which bears the seeds of its own des- 
truction). If we expect to withstand the world, it is first necessary to understand it and keep 
sensitively in mind that in this present age all that which carries the most holy and dear name 
of Orthodoxy is not in fact Orthodox. Rather, itis often ““A fraudulent and usurped Orthodoxy” 
which we must fear and eschew as if it were fire. Unlike this spurious faith, true Orthodoxy 
was given and must be received without novelty and nothing must be accepted as a teaching 
or practice of the Church which is contrary to the Holy Scriptures and the dogma of the Univer- 
sal Church. True Orthodoxy thinks only to serve god and to save souls and is not preoccupied 
with the secular and ephemeral welfare of men. True Orthodoxy is spiritual and not physical 
or psychological or earthly. In order to protect ourselves from “‘the spirit of the age’” and pre- 
serve our fidelity to the true Orthodoxy, we ought firstly and with all our strength live blame- 
lessly: A total and rigorous commitment to Christ, without deviation from the commandments 
of God or the laws of His holy Church, At the same time, we must have no common prayer 
or spiritual liaison with the modern apostasy or with anything which ‘soils’ our holy Fai 
even those dissidents who call themselves ‘Orthodox’. They will go their way and we will 
go ours. We must be honorable and tenacious, following the right way, never deviating in 
order to please men or from fear that we might lose some personal advantage. 


The sure path to perdition is indifference and the lack of principles which is euphemistically 
called ‘the larger view". In opposition to this ‘larger view’ we put the ‘rigor of ideas’ which, 
in modernity, it is fashionable to label ‘narrow’ and ‘fanatical’. To be sure, if one adopts 
the ‘modern mentality,’ one must consider the holy martyrs -- whase blood is “‘the cement of 
the Church -- and the Church Fathers -- who struggled all their lives against heretics -- as 
nothing less than ‘narrow’ and ‘fanatical’. In truth, there is little difference between ‘the 
‘broad way’ against which the Lord warned and the modern ‘larger view’. He condemned 
the ‘broad way’ as the way to ‘gehenna’ 


Of course, the idea of ‘gehenna holds no fear for those ‘liberals’ and avant-garde theologians. 
They may smugly ‘theologize’ about it, but in rashly and wantonly discussing “the new ways 
of Orthodox theology’ and acquiring a number of disciples, they give evidence that they 
no longer believe in the existence of Hell. This new breed of ‘Orthodox’ are really no more 
than modern ‘scholastics’. 


In other words, the way of these ‘progressivists’ is not our way. Their way is deceptive, and it 
is unfortunate that it is not evident to everyone. The ‘broader’ or ‘larger view’ alienates us 
from the Lord and His true Church. It is the road away from Orthodoxy. This view is sinister, 
maliciously invented by the Devil in order to deny us salvation. For us, however, we accept 
no innovations, but choose the ancient, proven way, the way in which true Christians have 
chosen to serve God for 2,000 years. 


‘We choose the way of fidelity to the true Faith and not the ‘modern way’. We choose faith- 
fulness to the true Church with all Her canons and dogmas which have been received and 
confirmed by the local and universal Councils. We choose the holy customs and traditions, 
the spiritual riches of that faith transmitted complete and entire to us from the Holy Apostles, 
the Holy Fathers of the Church, and the Christian heritage of our venerable ancestors. This 
alone is the faith of the true Orthodox, distinct from the counterfeit ‘orthodoxy’ invented 
by the Adversary. We receive only the Apostolic Faith, the Faith of the Fathers, the Orthodox 
Faith. 


[Reprinted from Orthodax Christian Witness, wherein it appeared translated from the French 
in La Foi Transmise (Nov. 1968, pp. 19-220.) 
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of love and trust in God. Marriage is not, as is so commonly thought, for the happiness of the 
partners and the family, but for the salvation of their souls and the bringing up of children 
in holiness. The wedding service holds up an exalted ideal for us, but only insofar as the 
mother struggles with herself to bring up the children to love and fear God. Since Protestants 
lack active demonstration of love in their ritual, many people -- especially men -- have been 
made ashamed of physical affection for their sons. A father must step in at his son's puberty 
to prevent this lack of love. This is also of great importance for daughters, because they will 
grow up to give life and must be equipped to breathe holiness into their children and inspire 
in them a love for God. Without love from conception on, children will starve for love. 


Divorce is also a result of the heresy of chiliasm -- the idea that life on earth is capable of per- 
fection. Thus, people are led to scek ‘happiness’ and ‘love’ in marriage, which they cannot 
find because what they are seeking is an earthly love. Finally, choosing nor to be married 
can be bound up with egotism. Monasticism is a high calling because it is living for God. 
That is not to say that all who do not marry or enter the monastic life are living contrary to God's 
Jaw. But such people must be particularly aware of trying not to live for themselves but for 
God. ‘Their choice of profession ought to be dictated by motives of pleasing God rather than 
self. Indeed, all of us must devote our lives to God. ‘Through our lives must run the theme 
of loving God and doing His work among people. 


Our philosophy of life must be based on our humility in accepting that we cannot know every- 
thing. Despite the serpent's promise, we cannot “become as gods.” Unhappiness arises 
from not having God. Our duty and joy is to love God above all, to repent and struggle with 
our sins in order to live a life according to Christ. For if the world was created for man, 
was created for God ~ to attain sight of another world, the reflection of whose beauty may 
be seen in holy Orthodoxy. 


‘THE DARKNESS ONLY GROWS 


Little children, itis the last hour. (IJn 2:18) 


Washington (UPI) -- There are growing signs that some children 7 to 10 years old are trying 
10 commit suicide by drinking household cleaners, medicines, or other poisons.... The child- 
ren may be reacting to intolerable family situations. 
In a world such as this, what should be 

‘THE PRIMARY DUTY OF MOTHERS? 
“The primary duty which the Church lays upon woman is not merely the rearing of children, 


but, more importantly, the breathing into them of the sacred fragrance of humility and meek- 
ness of heart, which seals the spiritual bond between Christ and the child from infancy onward. 
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“This is no easy task, and never was. It is to this task that the spiritual energy of desert- 
loving women went in ancient Russia. Thus itis that many great Saints of the Northern Thebaid 
had great Saints for their mothers. 


“The love for the life of paradise in the wilderness, and the spiritual strength that comes 
from a humble heart capable of enduring the hardships of the desert, were first given to the 
ascetics of the North during the guilelessness of childhood by their angel-like mothers who, 
being unable to go to the northern desert themselves by reason of their worldly obligations, 
raised up sons fit to be desert-dwellers.”” [The Northern Thebaid: Monastic Saints of the 
Russian North; St. Herman of Alaska Press} 


‘Thus we read of the mother of Elder Zachariah that “‘She lived a saintly life. She helped 
absolutely everybody and loved everybody. She gave whole loaves of bread to the poor, and 
‘meat and other provisions. She did not grudge anything at all for the poor... 


“In bringing up her son, she implanted in him a love of helping the poor and suffering as much 
‘as he could. He would be playing with the other children and feel hungry and ask for a small 
loaf, and his mother would give him a big loaf and say: ‘First feed your friends, then feed 
yourself.’ His saintly mother’s demands were quickly implanted in the boy's tender heart... 


“This is how the Elder recounts his farewell to his dying mother.... ‘My dear Zachariah, lis- 
ten,’ [she said], ‘these are the temptations that will face you: matches with many brides will 
bbe made for you, but you will not marry; there will be brides for you from our village and from 
others..." and she named them all. ‘Remember that if you enter a monastery I will rejoice, 
but your father will coerce you into family life. Don’t listen to him. Father Alexei (the village 
Priest] said that you would be a monk.’ 


“Then his mother took an icon of Our Lady of Kazan which she had bought when Zachariah 
was eight years old. ‘Here is your guide,” she said to him, pointing to the icon of the Mother 
of God.” 


Shortly after this, Zachariah’s mother rose up, crossed herself, and reposed in the Lord. At 
that very moment the son “felt as if a wonderful fragrance of incense was enveloping him: 
“My mother has died,’ he said, and burst into tears.... 


“Later, when Zachariah became an Elder, he used to tell how, when talking to a demon, he 
asked him: ‘Do you have any Christians in hell?” ‘Of course,” replied the demon, ‘your father 
was there, but you took him away by the alms which you gave for his soul and by prayer.’ 
‘And my mother?’ ‘Your mother was not there, she scattered her whole path with pieces of 
bread and we did not see where she went past, although we looked very hard.” (An Early Soviet 
Saint, The Life of Elder Zachariah, by a Spiritual Daughter.) 


[Reprinted from Nikodemos, by permission] 
[Published by the St. John of Kronstadt Press, Rt. 1, Liberty, TN 37095) 


FROM THE EDITOR’S DESK 


This issue goes to press (hopefully!) as a long hot summer draws to a close...and may have 
to be somewhat delayed in order to avoid operating the typesetter and press under tempera- 
ture and humidity conditions which exceed their reasonable operating ranges. Delays forced 
by these conditions (and waiting for certification for a service contract on the typesetter) have, 
however, been put to good use: the foundations for the new press building are now complete 
and ready for framing up the floor structure. Funds for the foundation and most of the floor 
structure will be available from the sale of the now-unneeded generator (contracted, but not 
yet paid for or delivered)...beyond that, we await the Lord’s will as to the source of funds 
for the next stages of construction, 


While camera work for the last issue of LIVING ORTHODOXY was in progress, a call arrived 
from the dealer who has undertaken to sell surplus press equipment saying that he wished 
to pick up the camera that afternoon...and so he did, a few hours after the work was finished, 
So until the shell of the new building is finished and a darkroom installed within it adequate 
to accomodate the new camera which was donated last spring, the Press is without camera 
facilities...and once again dependent upon the goodness and generosity of our local printer- 
friend. We pray that this may not continue for too long a time! (Unfortunately, the camera 
has not actually been sold yet...the funds are rather badly needed!) 


Nevertheless, the printing of this issue will see with it the accomplishment of several projects 
which have been delayed for one reason or another for some time. The children’s book ‘Daniel 
in the Lions’ Den’ will be printed and should be ready for distribution shortly after this issue 
is in the mail. A reprint of the selections from the letters of Bishop Theophan the Recluse 
‘on Prayer which appeared in ORTHODOX LIFE some time ago will also be prepared at the same 
time, with the kind permission of the publisher and translator. The first volume-printing 
of the leaflet “The Orthodox Church: Heaven on Earth” will be run at the same time, and ship- 
ments to those who have ordered it should be on their way shortly. Two leaflets will be made 
available as reprints from this issue ('*What Is An Orthodox Woman?” and ‘True Orthodoxy"). 
Finally, a reprint of the Life of St. Benedict is required (with some quality improvements 
from the original printing)...all of which adds up to a rather formidable print run! May the Lord 
protect the press and the pressman from breakdowns! 


As noted in the last issue, the survival and growth to higher quality levels of output is dependent 
upon developing a fairly steady stream of outside work, of such a nature as to provide both 
immediate and long-term revenues. Although the subscription list for LIVING ORTHODOXY 
grows consistently, it is almost impossible that subscription revenues alone should cover the 
operating costs of the Press. Therefore, we are actively seeking additional work -- preferably 
within and for the Church (but work can also be accepted from non-profit organizations whose 
purposes are not contrary to those of the Church). While the location of the Press and the 
nature of operations here makes ‘rush’ work almost out of the question, the Press is certainly 
able to meet most of the printing needs of parishes and Church organizations, except for some 
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specitic kinds of work better done by specialty houses (and even for these, we may be abie to 
arrange for purchase at competitive prices, with some small benefit for the Press). Please 
think twice before taking your work to a commercial printer...would it not be better to have 
it done within the Church? 


Of interest to many of our readers should be the forthcoming English-language directory of 
the parishes, missions, monastic houses and bookstores of the Synod in North America, which 
is being prepared by the parish in Denver and will be printed at the Press sometime in Sep- 
tember or early October. There has long been a need for such a directory, and its appearance 
should be a relief to those not well-versed in the Russian alphabet! 


Contrary to earlier expectations, this issue will not be mailed until the second week of Sep- 
tember, and the September/October issue until near the end of October (both due to heavy 
outside printing upcoming, and the need to make best possible use of early fall weather for 
construction, assuming funds for materials become available). If your copy does not reach 
you within a reasonable time after these projected dates, please do not hesitate to inquire... 
perhaps there is some use in making squeaks for the USPS to have to listen to! Please pray 
for us, that the work of the Press may continue to grow into a useful contribution to the mission 
of the Church. 


ECUMENICAL ‘BLESSING’? 
Reprinted from a paper of the Melchite (Uniate) Roman Catholics 


Greek Orthodox Patriarch Ignatius IV Hazim joined Pope John Paul II in blessing the people 
attending an Ascension Day Mass May 12 in St. Peter's Basilica. The Orthodox leader, who 
is patriarch of Antioch and all the East, attended the papal Mass at the basilica’s main altar 
and at its conclusion ascended the altar steps, embraced the pope, and then together with 
him gave a blessing to the crowd of 10,000. In his homily the pope took note of the patriarch's 
presence and voiced his hope that the current Holy Year would “contribute to hastening the 
time of the desired full union of all those who believe in Jesus Christ."* Patriarch Hazim is 
the first Orthodox Patriarch of Antioch to visit the Vatican. His headquarters are in Damascus, 
Syria, and he is the spiritual leader of 1.5 million Orthodox Christians living in Syria, Lebanon, 
Iraq, Iran, Kuwait, the United States, Argentina and Brazil 


In the wake of this ‘concelebrated blessing’ and a host of similar incidents, it would seem to 
be increasingly difficult to dismiss as accidental or “isolated incidents’ the instances of ‘ortho- 
dox' prelates and clergy giving communion to or even concelebrating with Roman Catholics. 
If Patriarch Hazim is indeed the ‘spiritual leader’ of 1.5 million Orthodox Christians, then it 
is imperative that those Christians re-evaluate seriously their position...for they are, with their 
shepherds, fast on the road to becoming Roman Catholics...betrayers of the faith of their 
Sorefathers, who in so many instances suffered martyrdom rather than submit t0 a yoke alien 
to the Apostolic Faith. May the Lord grant enlightenment to Patriarch Hazim and to his spi- 


ritual children! cae 


“FOR TODAY IS HEAVEN OPENED WIDE... 


A curious phenomenon has been observed at Agape for a number of years, and we have from 
time to time asked ourselves...and now ask our readers...whether perhaps this is a general 
experience. It seems that almost without failure (we can recall no exception over the past 
several years, although no records have been kept) on the feasts of the Mother of God there 
is either rain or snow (on at least one occasion, snow considerably out of season). The feast 
of the Dormition this year was no exception: the rain which began during the Vigil broke what 
has certainly seemed to be the longest and most severe drought in our years here. 


The first puffs of cool air, which brought welcome relief from the heat of the day and delightful 
coolness to the overheated Temple, came upon us just as “Blessed is the man..." marked 
the beginning of the festal service. Throughout the early part of Vespers, there was ever- 
increasing lightning and thunder (but at this time of year here, this could welll have been 
‘full of sound and fury, but signifying nothing’’!), but as yet no rain. The rain itself began 
with the first stichera of the Litya...gentle at first, but increasing in intensity. The peak of 
the storm came with a nearby lightning strike during the final sticheron of the Litys 

Come, O gathering of those who love to keep the feasts, come and let us form a choir. 

Come, let us crown the Church with songs, as the Ark of God goes to her rest. For today 

is heaven opened wide as it receives the Mother of Him Who cannot be contained... 


‘The storm continued through the end of the Six Psalms of Orthros, and the rain gently through- 
out the Vigil. The day of the Feast itself was graced by a second rain in the afternoon, bringing 
welcome relief to very thirsty soil here. 


The symbolic appropriateness of this persistent phenomenon is so apparent as to defy any 
notion that it is ‘mere coincidence’ (indeed, is there any such thing in a world suffused by 
divine providence and grace?). We cannot help wondering whether this may be a widespread 
phenomenon, and so request of our readers that they pay attention in the future, if they have 
not already become aware of a correlation between rain and the feasts of the Theotokos, and 
perhaps share their observations with others. 


St. Gregory Palamas (t AD 1359): Wishing to cteate an image of all beauty, and to manifest 
clearly to man and to angels the power of His art, God truly created Mary all-beautiful. In her 
He has brought together all the partial beauties which He distributed amongst other creatures, 
and has made her the ornament of all beings, visible and invisible; or, rather, He has made 
her a blending of all perfections -- divine, angelic. and human; a sublime beauty adorning 
two worlds, lifted up from the earth to heaven, and even transcending that. 
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LETTERS FROM OUR READERS 


Dear Father Gregory: 

Your letter warmed my heart, and prompted me to make further enquiries re St. Olav 
of Norway and his church at Sigtuna. My informant is an art-historian, who states that the 
church was built between 1100 and 1150, so far as they know. The Riksarkivet in Stockholm 
was destroyed in a great fire in 1697 -- hence the lack of records. But no charter was needed 
for churches here, only for cathedrals. He says it was built by Swedes, as evidenced by the 
rough-hewn local stones, therefore unskilled masons. The central tower design was brought 
here from Germany bi I thereof is Norman. There would seem to be other archi 
tectural peculiarities linking it with Norman ts my theory that the large number 
of dedications to St. Olav in England (London, York, Chichester at least) were a manifestation 
of a political demonstration against Knut the Great who usurped the English throne, but I am 
not wholly convinced yet either way. He promised to write me suggesting books, documents, 
manuscripts for me to read, which will doubtless mean sessions at the University Library 
here and maybe at the Riksarkivet in Stockholm too, from which I can garner information, 
translate it, and send it to you. I shall not forget and indeed will keep my eyes open during 
my sojourn in Wales, England and France (I go to Lesna for a couple of weeks and hope to 
visit Rouen where St. Olav was baptized). 

By the way, Gardarike would seem to be Novgorod (which seems linguistically right 
too). T have tried again to get a picture of St. Olav -- the Orthodox Bookshop in Stockholm 
has none. There is a statue of him on the North Door of Uppsala Cathedral, and 1 shall see 
what I can do if someone will trust me with a camera. May God bless you and your family and 
the Community. 


Theodosia Gray 
Uppsala, Sweden 


Much-esteemed Fr. Grego 

‘The March-April issue of LIVING ORTHODOXY arrived yesterday and as usual was 
very welcome. I was very glad to read of the very generous gift of printing equipment which 
was donated to you and I hope that you'll soon be able to make good use of it and that the 
helper whom you are seeking will be found soon. Please accept a little gift from all our family 
for the provision of the electricity supply and conversion of your premises to house the new 
printing equipment. We all hope that the necessary funds will be available before too long 
and that the work will be completed quickly. We wish you and your family all the very best 
and hope and pray that we may sometime meet you personally. 


Dimitri Hintze 
N. Fitzroy, Australia 


THE LIFE OF ST. MACRINA 
A Sainted Brother's History of a Sainted Sister 


The histories of the lives of God’s saints are precious to us. The stories relating to the way 
by which they reached the kingdom of heaven are instructive for us. But more instructing, 
more touching, are these stories when they are told, not by some unknown writer, but by 
God’s holy ones -- the veritable witnesses of the truth. We offer our readers the sainted bro- 
ther’s story of a sainted sister -- the narrative about the holy Macrina, by St. Gregory of Nice: 


Our parents named the child Macrina because there was a famous Macrina among our ances- 
tors, namely our father’s mother, who suffered for Christ during the persecutions. The child 
was raised by her mother. Having passed the infant's age, she learned her childhood lessons 
with much zeal, and at the same time disclosed a rare talent. The mother took no pains in 
teaching her the worldly arts, but chiefly tried to have her acquire the wise sayings of Solomon 
and the Psalms. Did she arise from bed, or commence her work and finsish the same; did she 
lie down to sleep, or kneel in prayer -- she continually had a song of the Psalms on her lips, 
and never was without it. And so Macrina reached her twelfth year, the age when the flower 
of youth especially begins to bloom. The fortunate beauty of the maiden could not be concealed, 
and many desiring to wed her came to her parents with their proposal. In the countries of the 
East, as is yet the custom, children are betrothed (not wedded) at an early age. 


‘The wise father selected one who came from a celebrated race, a young man known for his good 
morals, and to him he decided to wed his daughter when she became of age. But fate suddenly 
destroyed these beautiful hopes, snatching him away from this life at a much-to-be-mourned- 
for youthful age. Then it was that the maiden decided to lead a lonely life; and when our parents 
would touch upon the question of matrimony, she would say that her betrothed did not die, 
but is alive in God; therefore, it is unreasonable for me to break the promise. 


She never separated from her mother, and the daughter's services substituted for the work 
of many servants. The mother did service benefiting the maiden’s soul, but she worked for 
her mother physically. For instance, she often prepared the bread for her mother, and took 
part in all the cares of the household, together with the mother, as the father had now left 
this life, and the mother had four sons and five daughters (Macrina being the eldest). 


When our mother settled her other daughters, there returned home to us after a long absence 
at institutions of education our brother, the great Basil (St. Basil the Great). Finding him 
thinking profoundly of oratory, Macrina soon attracted his attention to Christian philosophy, 
for which he cast aside the worldly vanity, and commenced a laborious ascetic life. Finally, 
she induced our mother to lead the same kind of life, and she also commenced the pious labor 
on equal terms with the virgins. Their life was to holy that I do not know how to describe it. 


Reaching a very old age, our mother died on the hands of her children. in the ninth year of 
his prelacy, the eminent Basil went to God. Hearing of this from a distance, Macrina’s soul 
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sortowed much for this great loss. Yet, under such weighty strokes of misfortune, she remained 
as firm as an invinvible warrior. Soon after this, I, Gregory, became desirous of visiting my 
sister; for, during eight years, severe circumstances which I suffered had prevented an earlier 
meeting 


On the day before my arrival at the place where she lived, I had a vision in a dream; it seemed 
as though I carried on my hands the relics of a martyr, and from the relics shone forth such a 
light that I could not look upon them. I saw the same three times in one night. A kind of melan- 
choly filled my soul. 


Coming near to the abode of my sister, I questioned one whom I met about my sister. He 
told me that she was sick. I hurried; my heart seemed to shrink away. When I entered her 
sacred cell, I found her not lying on a bed, or on a litter, but om the floor, on a board covered 
with hair cloth; another board, placed slantingly, served as a pillow, Raising herself on her 
elbow, for now she could not get up, she offered me the salutation at meeting. I ran to her, 
consoled her, and helped her back again; then, outstretching her arms toward heaven, she 
said: ‘‘And this joy also did Thou grant to me, O God! Thou didst send Thy servant [minister] 
to visit Thy handmaid.”” To lighten our sorrow on her account, she tried to conceal the diffi- 
culty of her breathing; forcing herself to smile, she talked of pleasant things, telling us of all 
that happened to her since her childhood. as if she read from a book. She blessed God from 
the bottom of her soul for all His mercies. I commenced to tell of how much I suffered when 
Iwas exiled for the faith by the Emperor Valent; but she said: ‘Will you not cease being un- 
grateful towards God? He rewarded you with His favors more than our parents. They say 
that you are become known to cities and whole provinces; they summon you and send you to 
aid the Church... You must know that the prayers of parents elevate one to such an height.”” 
Listening to her, I was sorry to see the day declining towards evening. After the nocturnal 
prayers and rest, when the morning came, it became clear to me that this morning was the last 
for the sick one; the fever consumed the remaining strength of the sufferer. My soul was 
full of sadness, because the tenderness of my sister called forth softness on my part for het 

a saint; but at the same time I wondered at the ineffable tranquillity with which she awaited 
the end. The sun was nearly setting, but the happy state of her spirit did not leave her. She 
stopped speaking to us, and her eyes fixed towards heaven (her poor couch was turned towards 
the east), she sweetly and softly conversed with the Lord, so that with difficulty we could 
catch some of the words. “Thou, O Lord,”* she said, “destroyed for us the fear of death.... 
‘Thou givest rest to our bodies in sleep of death, and again awakenest them at the sound of the 
trumpet at the end of the ages.... O Eternal God, to whom I belong from the womb of my 
‘mother, whom I love with all my soul, to whom I gave my body and soul! Grant me a bright 
ange! who would bring me to the holy fathers in the place of freshness and repose... Thou 
that forgavest one of them that were crucified with Thee, having only recourse to Thy mercy, 
remember me also in Thy kingdom... May not the spirit-envier prevent me from fleeing 
to Thee; let all my sins disappear before Thee. Thou that hast power to forgive sins, forgive 
the sins of my weakness, and receive my soul as a blessing before Thee!” 
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Saying these words, she made the sign of the cross over her mouth, eyes, and heart...._ It 
became dark; the candles were brought in; she opened her eyes and began to repeat the Psalms, 
but her voice failed her, and she continued her prayer mentally. Having finished, she tried 
to raise her arm, in order to make the sign of the cross. A deep, heavy sigh came from her 
breast, and her life ended, together with her prayer! 


Until now all who surrounded her remained silent, suppressing their emotions; but now there 
were to be heard bitter wailings, and I myself wept bitterly... But glancing on her that fell 
asleep, and as if chided by her for the disorder, I sent them all out, leaving such of my sister's 
fellow-workers as were the most intimate. One of them, by name Vestiana, clothing the poor 
body of Macrina with vestments, called me. Disclosing a part of the breast, while showing 
me with the light of a candle, she said to me: “Do you see that hardly visible mark? Once 
there appeared on that spot a painful swelling, and danger threatened lest the disease should 
reach the heart. Her mother often begged her to consult medical advice. But she, deeming 
the baring of any part of the body before a stranger's eyes more unwholesome than the dis- 
‘ease, did not agree to do so. 


“Withdrawing to the church, she remained there all night in prayer, and, mingling her prayer- 
ful tears with the earth, she put this tearful dust to the sore breast instead of medicaments, 
And to her mother she said that it would be enough for her if she, her mother, would make 
with her own hand the sign of the cross over the swelling. Her mother satisfied her desire; 
the sore disappeared, and here -- in remembrance of this grace of God -- there remained only 
this mark, 


Vesting the reposed one (Oriental expression -- is it not appropriate?], Vestiana found on her 
neck a small iron cross and a ring attached to a cord. “Let us divide the inheritance,” said I; 
keep for yourself the saving cross, and for me this ring is sufficient, as on its stamp there 
is the sign of the cross also.”” “*You did not make a mistake,"’ said Vestiana, “for in this ring 
there is a particle of the life-giving wood.”” 


Tidings of the demise of the revered one brought a multitude of people of all classes to the 
abode [convent]. So did the bishop of that place come with the clergy. Slowly and with appro- 
priate hymns did we, the ministers of the altar, bear the funeral bier to the Church of the Holy 
Martyrs; where the body of my sister was laid by the side of our mother’s remains, according 
to the desire of them both... Once more I prostrated myself before the coffin and, kissing the 
remains, in sorrow and tears [left the church. 


[Reprinted from an 1898 volume by Sebastian Dabovich, thought to be the first native-born 
Orthodox priest in the United States.] 


ORTHODOXY IN BRITAIN 
by Andrew Bond 


Evidence is strong that St. Joseph of Arimathea with ‘strange Hebrews’ arrived in Glastonbury, 
England about 37 A.D., sent by St. Philip at the onset of the first persecution. ‘The Old Church’ 
built of wattles by St. Joseph was preserved encased in lead for a millenium at Glastonbury, 
and its foundation is still a fitting place for pilgrimage and Divine Liturgy. 


Until its destruction by Henry VIII, with the loss of its precious library, Glastonbury was con- 
sidered the first church in precedence in Great Britain. Britain was also given precedence 
‘of antiquity among all Western churches in councils up to the Reformation. 


Many believe that St. John sent the Birthgiver of God to Britain to protect her from the first 
persecutions in the Roman Empire, and that she reposed in Glastonbury with the drawing 
together of all the Apostles about 45 A.D. 


Like the Alaskans, the Britons’ druidic religion was favorable to Christianity, and martyr- 
doms by Britons were almost nonexistent. During the first two centuries, Rome was at wat 
with Britain much of the time. Glastonbury was never reached by Roman armies, who did 
kill the Christians they caught, such as the Apostle Simon the Zealot, near Oxford, and St. 
‘Aristobulus (sent as bishop by St. Paul) at Caerieon-on-Usk in Wales. 


Glastonbury may have been 2 missionary training center from which apostles were sent into 
the Roman Empire. 


One of the oldest churches in Rome, St. Pudentia, is the former Palace of the Britons, so- 
called because British royal hostages were held there during the later first century. They were 
allowed to practice their Christian faith in the house, a sort of diplomatic immunity from per- 
secution. The descendants of the family, including the child-martyr Pudentia, were killed 
about 133 A.D., but for some 70 years their home had been the Cathedral of St. Linus and St. 
‘Clement, among others. 


Lucius, a British king, did write to the Bishop of Rome, but the context of the letter is unclear. 
He appears to have requested teachers or missioners, for, being a Christian himself, he de- 
clared his kingdom formally Christian some 140 years before Armenia became the second 
officially Christian nation. 


St. Constantine and St. Helen are truly British saints. Constantine's mother, Helen, was of 
Christian British royal stock, from Colchester; her grandfather is said to be ‘Old King Cole’. 
Constantine's father, Constantius, was Roman governor of York. If Constantine was not already 
baptized by the time he conquered the pagen empire, he certainly was welbinstructed in 
the Faith. 


The life of St. George the Great-martyr taught me why the Church reveres the saints! George 
was a general of the Roman army, a comrade-in-arms of Constantine, Diocletian, and Galerius 
from the Armenian and Persian campaigns of the 280's A.D. George’s father was governor 
of Syria, resident of Lydda (Lod, Israel), and Christian for generations. George was commander 
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at York in Britain when Diocletian decreed the last great persecution in 303 A.D. The decree 
was ignored in many Christian portions of the Empire, such as Britain, but was savagely 
pursued by Galerius, sub-emperor for Asia. George left Britain, went home to Sharon (in 
Palestine), sold his wealth and gave it away, then went to the imperial palace in Nicomedia 
and tore from the wall the anti-Christian proclamation. He was immediately imprisoned in 
the palace by his old friend Galerius, for ten years, during which every effort was made to 
convert this prominent citizen to “patriotic pagan reason’. 


But on the contrary, through George’s witness to Christ, Galerius’ wife was baptized Anastasia 
and promptly killed by her husband (she is the princess in the ikon of St. George). Finally, 
Galerius had George beheaded in the main square of Nicomedia where the church, now mosque, 
of St. George stands in Izmit, Turkey. Galerius, whose nickname was “The Dragon’, when 
he saw his friend dead, repented, tore off his pagan insignia, was baptized and three days later 
was killed by the palace guard under Licinius, who took over the empire. Thus "The Dragon’ 
was killed by George, freeing the man Galerius, who was saved! 


Constantine, angered by the pagan evils, marched the predominantly Christian army from 
Britain, conquered Licinius, and founded the Christian Empire of Rome. Constantine and 
Helen are in the tower in the background of the ikon of St. George. St. George is my kind of 
man...a true civil-rights activist and freedom-fighter! 


Later in Britain, the Anglo-Saxon invasions all but destroyed the Christian culture; those 
Christian Britons remaining in the East, now called England, were a meanly subject people 
when Augustine of Canterbury arrived from Rome in 596 A.D. Libraties, schools and mona- 
steries had been destroyed; memories of past Christian centuries were dim. But the witness 
of the British bishops at the Synod of Oak, 597 A.D., resembles the Russian reaction to the 
Union of Brest-Litovsk: 


“We know no other Master than Christ, and we like not our new-fangled customs. We have 
nothing to do with Rome: we know nothing of the Bishop of Rome in his new character of 
Pope: we are the British Church, the Archbishop of which is accountable to God alone, having 
no superior on earth." 


The Church in Britain was brought under Rome by dint of Anglo-Saxon (English) political 
and military force exerting control over the British subjects: but for nearly 1,000 years there 
were two ‘jurisdictions’ in Great Britain: the British Church being called ‘Culdees’ and in- 
creasingly oppressed by the authorities in power; and the Roman Church, which attempted 
to destroy all evidence of non-Roman sources of early Christian evangelization in Britain. 


Who, then, in that time of increasing Roman tendencies to monarchism and innovation, 
were truly ‘Orthodox’? The answer is known only to God. 


[Reprinted from Orthodox People. | 
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MISSION: BIRMINGHAM. 


During the visit to the mission in Birmingham, AL on ‘Labor-day’ weekend, Timothy and 
Robin Killoran of Daphne, AL (some 250 miles south of Birmingham) were received as cate- 
chumens. It is their intent to live as an integral part of the Birmingham mission for the present, 
and to move there or to some other parish when job circumstances permit. The search for 
more suitable and permanent conditions for the celebration of Divine Services there continues. 
We ask that you keep the need for such quarters in your prayers. A visit by Fr. Vladimir 
Shishkoff, who has been empowered by the Synod to guide and direct the formation of new 
missions, has been promised and is tentatively planned for early October. A pastoral visit 
has also been scheduled for the feast of the Presentation of the Mother of God in the Temple 
(3/4 Dec. NS). An error was made in the contact telephone numbers in the last issue, and 
we pray that none of the faithful have gotten a peculiar response to an inquiry regarding the 
mission. The correct telephone numbers are: Tarasios Sullivan, 205/251-6694; Dr. Thomas 
Brecht, 205/870-7446; ot Fr. Gregory, 615/536-5239. 


‘St. John of Damascus (tAD 749): In the Euthymian History, book three, chapter forty, it is 
written quite eloquently: “‘In answer, Juvenal replied: ‘In the Holy and Divinely inspired 
‘Scripture no mention is made of anything concerning the end of Mary the Holy Mother of God; 
but we have received from ancient and most truthful tradition that at the time of her glorious 
‘falling asleep, all the Apostles, who then were dispersed abroad in the world for the salvation 
of the nations, were in but a moment of time transported through the air to Jerusalem: and 
when they were there an angelic vision appeared to them, and the Divine chanting of the 
supernal powers was heard. And thus in Divine and heavenly glory her holy soul was delivered 
‘a way that no word can describe into the hands of God. And her body, which had been the 
tabernacle of God, after the chanting of of the angels and of the Apostles was finished and the 
last respects were paid, was placed in a coffin in Gethsemane. In that place the chanting 
and choral singing of the angels continued without cease for three days. After the third day 
the angelic chanting ceased. The Apostles were there when Thomas, the only one who had 
been absent, arrived after the third day: and since he wanted to venerate the body that had 
been the tabernacle of God. they opened the coffin. And they were unable to find anywhere 
her most lauded body. When they found only her grave wrappings there, and the indescribable 
Perfume which was borne aloft from them, they sealed the coffin. Struck by the wonder of the 
mystery, they coxld only think that He Who had been pleased to become incarnate from her 
in His own Person and to become Man and to be born in the flesh, God the Word, the Lord 
of Glory, Who preserved her virginity intact after her birth-giving --- He was pleased even 
after her departure from life to honor her immaculate and undefiled body with incorruption 
‘and with translation prior to the common and general resurrection. '” 
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[continued from page 14] 

over on his left side, but he turned over on his right side again, whispering incomprehensible 
words. Hence they concluded that the dying ascetic was seeing something extraordinary. 
Several times the brethren came to the venerable one’s cell, but the two disciples who were 
with him told them that the elder was asleep. At the hour when vespers was being celebrated 
in the monastery, the venerable one prepared himself for death: he placed his arms cross- 
wise on his chest, and with three sighs committed his soul into the hands of the Lord. 


‘The venerable Paphnutius reposed on Thursday, May 1, 1477, at the hour of sunset. The 
brethren left church and, learning of the repose of the righteous man, lamented bitterly over 
their loss. It was already too late to bury the ascetic and so carry out his desire to be interred 
without lay-people being present, but on the following day, May 2nd, at S o'clock in the mor 
ing, the brethren buried their instructor. The sorrow of the brethren was so great that all 
wailed and shed tears; no one could sing or function as canonarch. The burial was celebrated 
by the venerable one’s faithful disciple Innocent. He was scarcely able to pronounce the words 
of the burial rite because of his weeping. “And no lay-people were there at that time; no one 
touched his bier, no one saw how we laid him in his coffin,” Innocent relates. 


No sooner was the burial accomplished, than news of the death of the ascetic became known 
in Borovsk, and the whole city arrived en masse. Not only monks and priests, but the officials 
of the city and the people came to the monastery of the venerable one. And although they 
found out in the city that the body of the saint was already in the ground, the people came to 
the monastery in an unbroken stream, and with great love all bowed down before the grave 
of the departed one. 


The local veneration of Paphnutius began in the year 1531. Metropolitan Daniel of Moscow 
with the council of his bishops blessed the chanting of a canon to him, and the reading of the 
venerable Paphnutius’ life during the divine services. That is to say, they established a local 
feast for him. The council which met in the year 147 decreed that the memory of the venerable 
Paphnutius be celebrated by the whole Church. The holy relics of the saint rest (or rested) 
in the main church of the monastery, which is dedicated to the Nativity of the All-holy Theo- 
tokos, in a side chapel which is dedicated to him. 


TROPARION, IN TONE IV-~- 

Having illumined thy homeland with the splendor of thy life in prayers and fasting, thou 
wast filled with the gifts of the divine spirit; and having struggled well in this transient life, 
thou didst disclose to all the sorrowful mercies of compassion, and wast a helper of the poor. 
Wherefore, we pray thee, O father Paphnutius: entreat Christ God, that He save our souls. 


[Translated by Isaac E. Lambertsen from The Lives of the Saints, in the Russian Language, 
As Set Forth in the Menology of St. Dimitri of Rostov, Vol. IX (May) (Moscow: Synodal Press, 
1908), pp. 41-68. Copyright 1983. All rights reserved.] 
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A GOOD DEED FOR GOOD READING? 


Is the Life of the saint for whom you (or your parish) are named easily obtained in English? 
Many of the saints’ live remain untranslated (or available only in abridged forms). Even 
of those which have been published, many are out of print or obtainable only with difficulty 
in back issues of magazines. If this is true of your patron, perhaps you would do well, for your 
‘own spiritual benefit and that of others within the Church, as well as those many who might 
be drawn to the true Faith through the reading of such materials, to consider undertaking 
4 printing of the Life. 


This can be done more easily and with less cost than you might suppose. If there is an extant 
translation which is out of print, in most instances permission can be obtained to reprint; if 
not, then a translator must be found...not too difficult in most cases. If needed, editorial 
assistance can be provided by the Press. Then it is just a matter of getting it into print. Two 
plans are available: 


PLAN A: You purchase the entire print- 
jing (1000 copies is minimum economically 
practical run). acting as publisher and 
Gistributor, and the Press functions solely 
as printer (but with right to retain copies 
for retail sale only, and to reprint as pub: 
lisher when the original printing is ex- 
hausted, if you do not choose to reprint. 


PLAN B: You underwrite the publication 
of the Life by the Press, through the pur- 
chase of a portion of the copies. The pur- 
chase of 100 copies (@ 20% discount) 
will pay for the materials for the printing. 
The purchase of 250 (@ 35% discount) 
will pay for materials and a major part of 
the overhead. In either case, the sale of 
the remaining copies eventually helps 


to cover Press overhead and wages. 


On either plan, the cost figures account for typesetting and printing in one color on normal 
Paper stock (same as or similar to LIVING ORTHODOXY), with the use of a half-tone of an 
appropriate icon on the cover, if available. A sample figure, for a Life which can be printed 
in a 12-page booklet (cover + 8 pages of text stock) is as follows: 


PLAN A: 1,000 copies finished (folded, 
saddle-stitched & trimmed 3 sides), $350 @ 20% discount, $80 FOB Liberty; or 
FOB Liberty. 250 copies @ 35% discount, $162.50. 


Should not the Life of your patron (or the history of a patronal icon, or one which has been a 
source of healing or some benefit for you) be readily available to the faithful? Undertaking 
such a ‘good work’ could not fail to be of spiritual benefit to you and the Church, and as well 
of assistance to the Press. Your letter of inquiry for costs for a particular Life (possible, of 
course, only once its length is known) would be most welcome. 


PLAN B: Cover price $1.00, 100 copies 
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‘A Spletual Portal of St. John of Kronstadt 
Fr. John of Kronstadt (Bp. Alexander) 
Service to St. Johan of Kroastadt (*) 
Lenten Cookbook for Orthodex Chrtatiane 
St, Herman's Calendar 1983 

St. Neetarlon Wall Calendar 1983 

Prayer Book (Holy Trilty, bound) 

Prater (Holy Transfiguration, bound) 


Blessed Athanasle 

‘The Northern Thebald (bound) 

‘St. Spyridon of Tresalchos 

Righteous Youth Peter Micharia 

‘Three Byzantine Salnta: Daniel the Stylve, 
‘Theodore of Sykeon, Joho the Almagiver 

Saffering of SS Adrian & Natalia (*) 

‘Suffering of St. Eleatherius (*) 

Paps-Nicholas Planas 

‘Maria of Olonots 

‘Maximos the Confessor 

St. Thon of Zadonsk 

Lives Legends of the Georgian Saints 

St, Seraphim of Sarov (Zander) 

‘Russia's Catacomb Salata (bound) 

‘St. Anna of Novgored (*) 

Seraphim's Seraphim 

St. Benedict of Narala(*) 


‘The Way ofthe Aneetce (bound) 

‘A Wondeeful Revelation to the Werld 
‘Anclent Futhers of the Desert 

[Ute Rasalan Philoballa I St Seraphion 
Hy Elder Nasartus of Vala 

‘A Matt Ha Fla 

Mystical Theology of the Eaters Charch 
Orthodoxy and the Religion of the Fusare 


Inquire coocerning qusatity priors 


Indica ofthe Way lathe Kingdom of Heaven 
‘From Glory to Glory (St. Gregory af Nyssa) 
‘The Soa! After Death 
Letters from « Convert (*) 
Against Faise Union 
‘The Sacramental Life (*) 
‘Aposiaay and Anche 
Christianity or the Papacy 
‘The Church is One (Khomlakov) 
The Retention of the Orthodox Way a ite 
‘Orthadox Cretan Youth Conference Lectares: 
1 What a Secor? 
‘UL. The Preshyter as Marriage Counsellor, 
‘Orhan Chetan Mariage 
Thealogy oth eon (Ouapenaks) 
Response the Ortbodax Church o Reman 
Cathale Overture on Reunion 
iatary of the Council of Florence 
rom the Life & Teachings o Abp.Averhy: 
‘Stand Fat in he rath 
ite and Works 
Works, You t 
‘The Jen Shine Like Stare 
ae inthe Lion's Des 
(On Prayer (Bp. Theophan (*) 
‘True Orthodoxy (Abp. Averky) (*) 
| what tan Orthodox Woman? (*) 
(Children and Prayer (*) 
ow te Ferm an Orthedax Conaclence 
Intreduction to the Jesus Prayer 
‘Whats the Orthodox Charch? 
Prayer 
‘The Orthodox Charch: Heaven on Earth (*) 


POSTAGE/HANDLING: orders to $10, 


to $50, $3; over $50, $4. Customers outside USA: please 
Allow an sddidmal S1/order. All remitoncer in US 
‘funds, please, to THE ST. JOHN OF KRONSTADT 

PRESS (check or money onder), Rt. 1, Liberty, TN 37095. 
‘ere enind eMederLGal__ 2 Dee to our lmited resources, we must sak that all orders 


(*) publicadon of the St. John of Kronstadt Press; 


DANIEL IN THE LION'S DEN: a picture-story for children, with the story told in language 
appropriate for children from the earliest years up through middle elementary. Printed on 
extra-heavy paper in two colors, with sturdy cover and firmly stapled binding...intended to 
last through many readings. Author/illustrator prefers to remain anonymous. $2.50 + postage 


WHAT IS AN ORTHODOX WOMAN?, by Matushka Susan Young, together with ‘The Primaty 
Duty of Mothers. Single-sheet leaflet reprint. 25¢ + postage. 


‘TRUE ORTHODOXY, by Abp. Avery. Single-sheet leaflet. 25¢ + postage. 


ON PRAYER, from the Letters of Bishop Theophan the Recluse. Reprinted from ‘Orthodox 
Life”; 12 pp. One of the best short guides concerning prayer we have seen, $1 + postage. 


NEW FROM THE PRESS BOOKSERVICE 


MYSTICAL THEOLOGY OF THE EASTERN CHURCH, Lossky. One of the ‘standard’ texts 
‘on the theological tradition of the Orthodax Faith. $6.95 * postage. 

LITTE RUSSIAN PHILOKALIA Il: Abbot Nazarius of Valoam: translated by Fr. Seraphim 
(Rose). A welcome companion to the first volume, which contains the teachings of Saint 
Seraphim. $5.00 = postage. 

ORTHODOXY AND THE RELIGION OF THE FUTURE, by Fr. Seraphim (Rose), back in 
print, for which we are very thankful. This is certainly one of the very best (and perhaps the 
‘onty) works examining current trends in ‘world religions’ from a truly Orthodox perspec- 
tive, $5.00 + postage. 

THE ORTHODOX VENERATION OF THE MOTHER OF GOD, by Abp. John (Maximovitch), 
‘also back in print. An excellent treatise (translated from the 1933 calendar of the Brother- 
‘hood of St. Job of Pochaev) concerning our devotion to the Theotokos. $2.00 ~- postage. 

‘A MAN IS HIS FAITH: Ivan Kireyevsky and Orthodox Christianity, by Fr. Alexey Young. 
(Review in LIVING ORTHODOXY V, 1) Thought to have been out of print, the remainder 
hhas been located and purchased by the Press. Wholesale terms available. $3,50 + postage. 
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‘St. Gregory of Tours (¢AD 593): The course of this life having been completed by the blessed 
Mary, when now she would be called from the world, all the Apostles came together from 
their various regions to her house. And when they heard that she was about to be taken from 
the world, they kept watch together with her. And behold, the Lord Jesus came with His 
‘angels and, taking her soul, He gave it over to the Archangel Michael and withdrew. At day- 
break, however, the Apostles took up her body on a bier and placed it in a tomb; and they 
‘guarded it, expecting the Lord to come. And behold. again the Lord stood by them; and the 
holy body having been received, He commanded that it be taken in a cloud into paradise: 
where now. rejoined to the soul, she rejoices with the Lord's chosen ones, and is in the enjoy- 
‘ment of the good of an eternity that will never end. 


